Although the above stanza is regarded as having been taught by Bodhidharma himself, it is more characteristic of the subitism of Southern Zen, founded by the Sixth Patriarch Hui-neng (638-713).
But if we follow the Shih-men cheng-t r ung (The Orthodox Record of the Sakyamuni Lineage), and attribute these four lines to NanCh*an P !u-yuan (748-834), a disciple of Ma-tsu Tao-i, they seem to point more directly to the Zen of the Hung-chou school.
Ma-tsu, or Patriarch M a of Kiangsi, was the leading Zen figure in the south during the middle of the eighth century. The foremost student of Nan-yiieh Huai-jang (Nangaku Ejo, 677-774), one of the ten grand disciples of Hui-neng, Ma-tsu became the eighth patriarch in the direct line of succession. There are, how ever, some questions as to this lineage. It seems that Huai-jang was originally a student of Hui-an (Lao-an, 582-709), so that his relationship to Hui-neng may have developed only late in life, or even have been contrived altogether. Although Ma-tsu was an apprentice under Huai-jang, he came out of Szechwan, which would suggest connections rather to Wu-chu (714-774) of the Pao-t!ang school. As to the story of Nan-yUeh rubbing the brick, Dumoulin has noted that the metaphor is modeled after the "polishing of the mirror1 1 in the exchange of the Mind Verses between Shen-hsiu (Jinshu, 606-706) and Hui-neng (Eno) in the Platform Sutra. It thus serves ideologically to mark the conversion of Ma-tsu to Ts!ao-chi (Hui-neng) Z e n . 4 While it is customary nowadays to speak of two concurrent centers of southern Zen, Ma-tsu "westward of the river" and Shih-trou Hsi-ch?ien (Sekito Kisen, 700-790, in Hunan) "southward of the lake,T t^ at the time the C h Ting-yuan school was subsumed under the Hung-chou school. Many of its members had been tutored at one time or another by Ma-tsu, Thus in a very real sense, Ma-tsu was not only directly head of the lineage of Lin-chi (Rinzai，d. 866), but also represented the line of Ts'ao-tung (Soto:
Tung-shan 807-869, Ts*ao-shan 840-901). That Ma-tsu was the prime mover of Southern Zen is even more clear when we consider, line by line, how his teaching perfected the mind-to-mind transmission that we now associate with its genius.
Transmission Outside the Scriptures
The Zen Dharma is transmitted without relying on any sutras, from mind to mind, beginning with the winning smile of Ka^yapa, The master asked a monk, 1 1 Where are you from?
" Hunan (south of the lake). Even after, he could not stop laughing or thank Ma-tsu enough.
What Ma-tsu added to the tradition was this dramatic note.
Ma-tsu is supposed to have been the first to kick and shout students into enlightenment this way.xl But the kick was not administered merely for shock effect. That is a later and now common interpretation. In a given context it always carried a particular meaning. But rather than dwell on that, we need only point out here that it was not just a means to enlightenment: it was already a demonstration of the enlightened self in action.
Notably, Ma-tsu!s conception of hsing ( 性 ， nature) is that it lies in function, hsing tsai tso-yung ( 性在作用） . Essence is activity.
Mind exists in the everydayness of its action. One is simply that a puzzle solved ceases to be a puzzle. The compiler of the story cited above concealed the answer between the lines. We, by making it public, defeat his purpose. To para phrase another story:
A monk went to see Shih-t!ou. He was well prepared to meet any challenge. But slippery Shin-t!ou cried, "Alas, As the culmination of centuries of wisdom, the koan is also, objectively speaking, the last innovation of Zen. The fact that it builds itself on time-worn cases means that it feeds off its past.
Compared with the great varieties of Zen schools that existed at one time, the singularity of this approach seems dreadfully con Zen experiences during training, the fears and the faiths, the hopes and the illusions, the common store of religious humanity itself. Indeed, it is only at levels of the temporal span and the spatial breadth of the Zen or the Christian constitution that we might find one another in our mirror minds.
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1 . Acknowledgement to this effect was made by Yanagida Seizan
